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The paper addresses the actual topic of migrations that have been occured for centuries on
the African continent. The authors analyze the routes of West African pilgrims who made the
hajj to Mecca, the reasons and areas of settlement of these groups in the territory of modern
Sudan. It is described in detail about the ethnonyms which sudanic people use for “alien”
population, paying special attention to the terms “takrur” and “fellata”. Despite the preserva-
tion of their native language, the settlers mastered the Arabic language and culture. West Af-
rican migrants try to live in compact groups together with their compatriots in various areas
of the Sudanese state. Their settlements are located in Jibal Nuba (Kordofan), in Darfur, on the
banks of the Blue Nile and even in Eastern Sudan, not to mention the Sudanese capital and
other major cities. A large group of Takrur has been living for several centuries on the border
of Sudan and Ethiopia, in an area known in Arabic as Ras al-fil (Elephant’s Head). Attention
is drawn to their quite peaceful interaction with local Arab tribes, such as, for example, the
Dabaina. Natives of West Africa were early involved in the orbit of Sufi orders, as reported in
Ibn Daifallah’s large-scale work “Kitab at-Tabaqat”. Some people from Takrur themselves were
active propagandists of both official and Sufi Islam in Sudan. Religious and economic factors
undoubtedly had a huge impact on the waves of migration to the area of modern Sudan. The
authors refer to the works of Western, Russian, Sudanese and Nigerian researchers, the reports
of early Arab geographers thereby summarizing the phenomena, information about the re-
gions, resettlement, and people from the observations in Sudan.
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Introduction

According to Arab sources, contacts between the regions of West Africa and the peo-
ples inhabiting the territories of modern Eastern Sudan' originated a long time ago.

The issue of mutual influence between West and North-East Africa has come to the
attention of many foreign researchers. Of the Western authors, the most famous one may
well be J. S. Trimingham. He wrote a number of comprehensive studies, the most relevant
to this topic being “A History of Islam in West Africa” [1]. Among the Sudanese research-
ers who wrote about cultural and linguistic ties between the two parts of Africa — West-
ern and North-Eastern Africa, al-Amin Abu Manga is worth mentioning. Although this
renowned scholar lives in the Republic of Sudan, he is a native of West Africa.

An original approach to assessing the links between West and Northeast Africa is
demonstrated by the African researcher Cheikh Anta Diop. In his debatable works, he
made an attempt to prove the idea of genetic links between West Africans from Senegal
and the Nuer tribe, most of whom currently live in the Republic of South Sudan [2, p.117].
His approach to studying the connections between the regions of the African continent
can be described as Afrocentric. Another author, Martin Bernal, shares similar views [3,
p-24].

The ceramics found during archaeological excavations in Khartoum allowed the
English researcher Anthony John Arkell to draw parallels with other African centers of
civilization and make a compelling case for connections between the peoples of the Nile
Valley and the inhabitants living along the banks of the tributaries of the Niger River [4,
p.46]. Other material evidence that proves economic and cultural interaction between
Sudan and Egypt — the countries of the Nile Valley and West African regions in an-
cient times — are still waiting in the wings. Presumably, the exchange of raw materials for
handicraft products and technologies, such as metal smelting, existed for many centuries,
covering a period of several epochs, including the Late Dynastic Period in Egypt, antiquity
and Christianity [5, p.316].

When it comes to the role and place of Soviet and Russian scholars who studied the
interaction of the peoples of Western and Northeast Africa, it should be noted that a mon-
umental work was published in the middle of the 20t — early 21° century as part of the
“Monuments of the Writing of the East” series. The work combines an extensive array
of Arabic sources on the history and ethnography of sub-Saharan Africa [6]. The four
volumes include the works of Arab medieval authors — Ibn as-Sa’i al-Baghdadi, Zakariya
al-Qazwini, Yusuf al-Misri, ad-Dimashki, Ibn Battuta, etc. The texts are given in Russian
and in Arabic, which gives specialists an opportunity to compare the translation with the
source text. The publication was prepared by V. V.Matveev, an arabist, L. E. Kubbel, an ara-
bist and africanist, M. A. Tolmacheva, an africanist, and N. A. Dobronravin, an africanist.
One of the authors of this paper, I. V. Gerasimov, also contributed to this work. The texts
of the translations contain information about the migrations of various peoples on the
African continent and their interaction with each other.

! In this paper, we are referring to the Republic of Sudan, since this geographical concept may have a
broad meaning and include other areas, e.g. part of Eritrea.
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Various designations of the “alien” population of Sudan

After the spread of Islam, Sudan saw a massive movement of African pilgrims who
were going to Hajj through its territories. They sought to reach the coast of the Red Sea,
where they embarked for the shores of Arabia. The pilgrims’ final destination was Mecca.
Some of those who had made the Hajj returned to Sudan on their way back. Many of
them did not have means of subsistence and could not pay their share to the caravaneers
travelling to the west; therefore, they remained on the fertile lands that abounded with
good opportunities for obtaining food. They stayed there and created communities. Such
compact settlements emerged in several districts of Sudan, let alone separate quarters in
the cities on the banks of the Nile. This applies to Jibal Nuba, Darfur, the Gallabat area on
the border with Ethiopia, and the area adjacent to Damazin.

For a long time, the Sudanese used the term “takrur” to refer to the “newcomers”
from the West. However, both the Sudanese and the inhabitants of Arabia used the word
to refer to almost all Africans who arrived in the Arabian Peninsula through Sudan. The
Hausa-speaking Sudanese who lived in previous centuries and now live in the eastern
regions of Sudan (Kassala, Port Sudan) call themselves and the arriving pilgrims “taakari’,
which is a local word derived from “takrur”. “Takrur” seems to be a very ancient word,
which is well-known even in the areas located far away from the African continent. It can
be found in the geographical and historical writings of medieval Muslim authors, in par-
ticular in the works of Abd ar-Rashid al-Bakuvi, who originates from the territory of mod-
ern Azerbaijan [7, pp. 14, 16]. It should be mentioned that that the ethnonym “takrur”
(pl. takarir) was used, as the major modern Sudanese language specialist al-Amin Abu
Manga correctly noted, to denote, first and foremost, pilgrims and “people of faith” going
to the East to worship the sacred Kaaba. However, in a generalized form, it was “awarded”
to other categories of West Africans.

What is the origin of this term, which was by no means the only one that denoted
immigrants from the Western part of Africa?

The Sudanese scholar Muhammad al-Mustafa Abu-1-Qasim puts forward his version
of the origin of this word, which is in line with the views of other authors, in particular,
J.S. Trimingham, and is based on the reports of early Arab geographers [1, p.37]. In his
opinion, the word “takrur” originally meant the name of the city, which was the major
capital city of the Islamic state, which appeared around the beginning of the 1** millennium
AD [8, p.37]. It is possible that the name of the capital city was transferred to the whole
country. The first ruler of the state of Takrur was Uar Jabi b. Rabis [9, p.22]. The 11™ cen-
tury saw the emergence of the Kingdom of Male (Mali). Since that time, the word “takrur”
began to denote all Muslims who came from Central and Western Sudan to the east — to
the banks of the Nile and the Red Sea coast [8, p.37]. A similar idea can be found in the
works of the Russian africanist D. A. Olderogge. In his work on the history and culture of
Western Sudan, published in 1960, he wrote the following: “As it is known, in the Sudanese
chronicles, the word ‘tekrur’ denotes all the countries of the West, up to the present-day
Nigeria, and Sudan refers to the Hausa countries” [10, p.59]. In the 19 century, this eth-
nonym was often used to denote people from Bornu and Borku — states located on the
territory of modern Chad and Nigeria. Over time, the word “takrur” denoting local people,
mainly of Muslim faith, almost went out of use in West Africa itself. The famous traveller
in Arabia and Nubia who visited Sudan in the second decade of the 19" century, J. L. Burck-
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hardt, believed that the natives of West Africa themselves did not know this word at all and
came across it only in Darfur, where they were called by this word [11, p.406].

If we look into the issue of the linguistic and ethnic identity of Africans designated by
this word at present, we can conclude that they may speak three languages — Fula, Hausa
and Kanuri. In this regard, al-Amin Abu Manga made an important remark that many
Fulbe of Nigeria speak two languages — their native Fula and, say, Hausa or their native
language and Kanuri. That said, Hausa is considered the most common language and is
spoken by many peoples, being a means of interethnic communication. The number of
people who speak two languages, one of which is native — Hausa, and the other is either
Fula or Kanuri, was insignificant.

However, many people who ended up in Sudan were originally bilingual®. If we de-
velop the idea that there is a connection between the language and the ethnonym, which
denotes people from West Africa in Sudan, it should be borne in mind that the territories
inhabited by Kanuri-speaking people adopted Islam quite early. Mukhtar Umar Bunza,
a researcher from from Dan Fodio University (Nigeria), in his article on the history of
diplomatic relations between Sokoto and Borno, states that 1096 was the year when Islam
was adopted by the ruler of Kanem-Borno? [12, p. 215]. The state of Kanem-Borno was es-
tablished in the 8"-9' centuries and it has preserved its cultural heritage to this day. The
inhabitants of the region, who consider themselves descendants of the Kanem-Borno na-
tives, identify themselves as bearers of the traditions of the past that were inherited from
previous generations. Therefore, they believe that they are cut above the representatives
of other categories of people from West Africa living in Sudan. They prefer to describe
themselves as descendants of the ancient inhabitants of Borno. The ethnonym “takruri” is
also acceptable in their regard and does not cause rejection.

Having considered earlier designations of West Africans, let us move on to discuss
the issue of another ethnonym — “fellata” By and large, In Sudan and, most of all, among
the inhabitants of the Nile Valley, all immigrants from West Africa are called “fellata”.
The use of this word reflects the opposition of the Sudanese themselves to “newcomers”
from other parts of West Africa. For the Sudanese, this ethnonym denotes all people who
speak Hausa or any other West African language, but do not speak Arabic. Researchers of
migrations from West Africa to Sudan, in particular the French anthropologist C. Delmet,
pay attention to the fact that the ethnonym “fellata” can be used to denote even the rep-
resentatives of tribes historically living in the territory of Sudan, but it is little known to
the inhabitants of the Nile Valley and the Eastern part of Sudan [13, p.473]. This applies
to such tribes of Darfur as Masalit, Dajo and Tama. Nigerian Fulbe, who settled down in
Sudan and received education, prefer to call themselves by the ethnonym “Fulani”, thereby
avoiding a possible negative attitude and slight irony on the part of the “indigenous” in-
habitants of Sudan.

The authors of this paper managed to find the word “fellata” in the Kanuri dialect
dictionary, which translates as the Fulbe people. There is no word “fellata” in the Hausa
dictionaries. It is fair to assume that it came to Sudan together with native speakers of the
Kanuri language.

2 The Kanuri settle in the northeast of Nigeria, the southeast of Niger and partly in the Republic of
Chad, mainly along the shores of the lake with the same name.

3 Initially, the state was called Kanem. From the 14" century it became known as Borno. The scholarly
literature traditionally uses the double name Kanem-Borno, since the state tradition was never interrupted,
and only the location of the ruler’s court changed.
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The Sudanese Arabs may call people who differ from them in clothing, demeanor,
and language by the word Nigerians. This reflects the idea about total emigration from
this country and ignorance about the real situation concerning the migrants arriving in
Sudan. Such use of the ethnonym “Nigerians” is by all means incorrect. Many Fulani ar-
rived in Sudan and found a second homeland there. They were immigrants from Mali,
Senegal, let alone Burkina Faso, Cameroon and Niger. Each of them knows the name their
country of origin. Their attitude to the generalized name “Nigerians” is negative.

Historical background and causes of migration from West Africa

Many researchers tend to consider the 18™ century as the beginning of regular migra-
tions to Sudan [9, p. 3]. Nevertheless, there is s reason to believe that migration began even
earlier. In the 14" century, there was an influx of Fulani migrants from the regions of Sene-
gal and Gambia. Some of them settled in Sokoto, being the ancestors of the famous Muslim
sheikh Usman Dan Fodio, others moved to Kano during the reign of Yakubu (1452-1463),
and some of them migrated to Borno. A few decades later, this branch of settlers continued
their journey to the east and ended up in the territory of modern Darfur. Appealing to
modern data, we may indeed talk about the extensive representation of “tarkur” in Darfur
itself and in the capital of the region, the city of Al-Fasher. The data provided by Jibril
Abdallah Ali Abd al-Aziz indicate that in the first of the ten quarters that make up the city
of Al-Fasher, Takrur are regarded as permanent residents and, apparently, perceived as an
integral part of the ethnic composition [14, p.65]. Other quarters are home to the Fellata,
Borku, Zaghawa and other immigrants from the western regions of Africa. Darfur often
served as a starting point for further Takrur migration across Sudan.

In particular, the Takrur who settled in Gallabat on the border with Ethiopia in the
17!-18™ centuries moved there from Darfur and Kordofan. In the local Sudanese Arabic
language, the word “takrur” has many variants — kadakrur, taklur, takarin, takarina.

These border areas are inhabited by the Takrur who are displaced only from Darfur
and Kordofan. The local colony of Takrur is also known as Kunjara [15, p.47]. This is
probably due to the fact that West Africans migrated there from the religious and educa-
tional center in Kunjara (located near Kobbe) in Darfur [11, p.407].

The Gallabat district saw the appearance of the mashiyakh?, which received the Ara-
bic name Ras al-Fil (Elephant’s head). It was dominated by representatives of the Dabaina
tribe, who had Arab roots. Besides, several settlements of the Takrur were included in the
mashiyakh. During the time of the Sultanate of Funj (1504), two centers of cross-border
trade, Shelga and Site, appeared on the border with Ethiopia. Traders from the Sudanese
side were settlers from Metemma (located near Shendi on the Nile), belonging to the
Jaalite tribe. A little later, the Takrur turned up as well. They mastered pilgrimage routes
leading to Eritrea and the Taka region (a vast area around modern Kassala), and some of
them chose to stay in places where trade and pilgrimage routes passed. Life in Sudan in ar-
eas with sufficient water, fertile soils, and a good fodder base favorable for cattle breeding
offered prospects of stability and prosperity. Local tribes did not show hostility towards
devout co-religionists. Relations with the Dabaina were, in general, friendly, and local
sheikhs could provide protection to the Takrur.

4 Administrative division.
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To the northeast of Nyala in Darfur, the Takrur natives of West Africa founded their
village, which received the Arabic name “Jadid Ras al-Fil”. The Sudanese historian Mu-
hammad al-Mustafa Abu’l-Qasim sees here the presence of direct links with earlier settle-
ments near Gallabat. Probably, stable relations between the Takrur of Gallabat and the
Takrur of Darfur were maintained due to the constant caravans travelling in the southern,
i. e. Ethiopian direction and the possibility to move relatively freely.

When it comes to the issue of the routes used by the Takrur to travel from the west
to the Darfur region and further to the Red Sea, it should be noted that this is a topic
of a separate study. However, reports of contemporary travellers, in particular those of
J.L.Burkhardt’s, reveal that the Takrur pilgrims gathered on arrival in Sudan mainly in
Darfur [11, p.406]. If we continue the topic of further migration, it should be mentioned
that the most affluent of the Takrur travelled further to Egypt, which was a safer place
to embark on a journey to the Red Sea. The others continued their way to the shrines
through Sudan, and sometimes through Ethiopia. In the former case, the travellers arrived
in Suakin, from where they reached Jeddah by sea; and in the latter case, they went fur-
ther south and arrived in Masauua. As a rule, the paths along the “southern route” passed
through Ras al-Fil [11, p.408]. The trip of even the poor Takrur with caravans often went
hand in hand with a small trade.

The “Tabakat” by Wad Daifallah mentions the people of Gallabat. It talks about
Sheikh Hassan Wad Hassoun, who used slaves for his personal protection. After his death,
they went to Ras al-Fil (i. e. Gallabat) together with their wives [16, p. 148]. This begs the
question about the origin of these slaves, given that the place was mainly inhabited by
people from West Africa at that time.

It can be assumed that these slaves were the Makada, who are also mentioned in the
text of the biography of Sheikh Hassan Wad Hassuna. According to one version, they were
the Takrur who inhabited this area. They lived there for several generations, but people re-
garded them as Ethiopians. The Sudanese science puts forward a version that the Makada
are representatives of one of the Ethiopian ethnic groups who lived in Ethiopia as well as
in Ras al-Fil. This point of view is doubtful, since it is known that it was the Galla (Oromo)
who lived there, and there were no other Ethiopian nationalities there. Our version can be
confirmed by the fact that a Russian traveller, E. P. Kovalevsky, who visited these regions,
also mentioned the Makada, along with the Galla, who made up a significant part of the
local population near the border with Ethiopia [17, p.26]. Therefore, he identified them
out as a separate ethnic group. Little did he think that they could be from West Africa.
Still, he did not associate them with Ethiopians.

The Sudanese written monument “Tabakat” by Ibn Daifallah talks about the Takrur
who were in Sudan, about the difficult relations with the local authorities of Funj and the
involvement of immigrants from West Africa in Sufi orders.

As mentioned at the beginning of this paper, immigrants from countries west of Sudan
converted to Islam earlier than the Sudanese. Hence, it is not surprising that they could act
as teachers and Sufi mentors for the Sudanese. An example of this is can be found in the
text of “Tabakat”. The biography of Sheikh Abd al-Latif b. al-Khatib b. Ammar reported
the following: “Abd al-Latif ibn al-Khatib b. Ammar. He was born in Sennar and became
a khatib instead of his father. It follows from the reports about him that he is Sheikh al-
Islam, a fakih, a grammarian, a philologist, a lawyer, an orator, a logician, a reciter of the
Koran in a chant, who reached the highest degrees of knowledge in the legal and theologi-
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cal sciences in the Shafi’i school. He made a pilgrimage to the Kaaba because of the hard-
ships that descended on him because of the authorities of the state. This misfortune made
him become pious. He met with ulama from Maghreb, Hijaz, Greece and Takrur, and he
studied all sciences. There was no such a branch of knowledge that he was not familiar
with. They said he was a man of his time. There were scholars from the holy lands (Mecca
and Medina — author’s note) who wrote panegyrics in his honor” [16, p. 300]. In this text,
the word Takrur is a toponym, which refers to a region in West Africa. It is highly probable
that it was well-known to the Sudanese, and pious people and scientists from there were
highly valued if the author put them on a par with the Maghreb, Hijaz.

Another fragment dedicated to the biography of the son of the famous Sufi Sheikh
Ibrahim B. Abbudi al-Faradi named Muhammad al-Kaddal reports that the number of his
disciples exceeded one thousand. At the same time, among them there were those who
considered themselves the original inhabitants of the Sudanese lands, who can be consid-
ered Arabs, and immigrants from West Africa. This can be perceived as evidence of the
mentor’s high authority among his followers. The text of “Tabakat” in this regard stated the
following: “He got the nickname ‘al-Kaddal’ because he is a man of the righteous. He said:
‘I saw him walking proudly through the city... His mother is the daughter of al-Maslama
walad Abu Unisa. He studied Khalil’s ‘Mukhtasar’ and the work of ‘ar-Risala’ under the
guidance of his father al-Faradi. The number of his disciples reached one thousand, and
some said two thousand. It was reported that the Takarir and the original inhabitants of
the country were at war with each other, and the Takarir demonstrated that their number
was one thousand seven hundred...” [16, p.81].

It is also known that people from the Takrur community, that is, West African Mus-
lims, due to their high level of education in the field of Islamic sciences and pious behavior,
could act as teachers for the Sudanese. This is illustrated in the biography of Khujli B. Abd
ar-Rahman B.Ibrahim. The text said: “Sheikh Hujli was born on the island of Tuti. He
began to read scriptures with Aisha, the daughter of the fakir Walad Kaddal. He studied
dogmatic theology (ilm al-kalam) and Sufism with Fakir Arbab. He studied figh (Khalil)
Sheikh az-Zayn walad Sugayirun. He is one of those who combined Sufism, Figh and Hajj
to Mecca. He embarked upon the path of people from Sheikh Ahmad at-Tinbuktawi® al-
fallati®..” [16, p.191].

Elaborating on the topic of interaction between Sudanese sheikhs and people from
West Africa, it is worth mentioning that it was not an isolated case, and there are a lot of
examples confirming this. Here is the most illustrative example related to the activities of
Sheikh al-Barnawi.

This righteous man and theologian was perhaps the most prominent representative
of West African Sufism, who found his followers in the Jibal Nuba area in Kordofan. He
himself belonged to the Qadiriya brotherhood. Sheikh al-Barnawi came from an aristo-
cratic family belonging to the Yemeni Hamir tribe from Bornu (modern Nigeria). Sheikh
al-Barnawi performed the Hajj, advancing with his followers to Muslim shrines through
Sudan. In Mecca, he had an opportunity to meet with Abd al-Baki al-Mukafi, who was
then the mentor of the Sudanese branch of Qadiriyya. It was this man who convinced
Sheikh al-Barnawi to go to Jibal Nuba, which he eventually did. There he extensively

5 Nisba dates back to Timbuktu, a city in Western Sudan (modern territory of Mali).
¢ Fallata, fulani, fulbe, and pastoral peoples provide the basis for this nisba.
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preached, and many local residents embraced his ideas. This is not such a distant histori-
cal period, if we take into account that al-Barnawi died in 1967 [18, p.67].

Coupled with the migration and settling of immigrants from West Africa in Sudan,
there was also a counter wave of migration, if much smaller in volume. It is believed that
the founder of the Vadai state in Chad, Sultan Abd al-Karim B.Jamia, was a descendant
of a Sudanese native from the city of Shendi on the Nile [2, p.123]. In his paper, Mahdi
Sati Salih, with reference to oral traditions from certain areas of Niger, reports that the
Nubians and Yoruba have common roots. According to these oral traditions, people who
once belonged to one ethnic group came from Asia and ended up in the Dongola region.
Some people stayed there, while others continued their journey to the west, to the shores
of the Niger. What confirms the fact that these two peoples once belonged to one ethnic
group is that, according to the author of the paper, they have similar customs, including
the making of special incisions (shulukh) in the skin of the face. However, there is no cred-
ible and reliable data proving the migration of a large group of people from the areas in
question to West Africa. In any case, this merits a separate study.

Conclusion

In concluding, it should be noted that the ties between the regions of Western Sudan
and the Nile Valley have been developing for centuries. Late Middle Ages and Modern
Times witnessed migration of representatives of various nationalities to Sudan, where
they established compact settlements. Despite the preservation of their native language,
the settlers mastered the Arabic language and adjusted to the local culture. An area on the
border of Sudan and Ethiopia may be regarded a special place, where immigrants from
West Africa, Sudanese Arabs and Ethiopian-Galla established their settlements. For cen-
turies, they have interacted with each other, exerting mutual influence. What is true is that
the connecting element, was the Arab-Muslim culture.

Along with the migration of Western Sudanese towards Sudan, there was also a mi-
gration of the Sudanese in the western direction. Its scale was considerably more modest,
and its effect began was not felt until the 20" century.

References

1. Trimingham J.S. A History of Islam in West Africa. Oxford, N. Y., Publ. for the University of Glasgow
by the Oxford Univ. Press, 1985. 262 p.

2. Salih Mahdi Sati. Cultural unity of the peoples of the Nile Valley and Senegal. Al-Myarrih as-Suda-
nii, Ne 1. Khartum, 2010, pp. 116-131. (In Arabic)

3. Wildung D. Egypt is in Africa. 5000 Afrika Agypten Afrika jahre. Sammlung W. und U. Horstmann
und Staatliche Museen zu Berlin. Ed. by P.Junge und D.Wildung. Miinster, Staatliche Museen zu Berlin,
2008. 149 p.

4. Arkell A.J. The Medieval History of Darfur in its relation to other Cultures and to the Nilotic
Sudan. Sudan Notes and Records, 1959, vol. 40, pp.44-47. Available at: http://www.jstor.org/stable/41719578
(accessed: 22.05.2022).

5. Verkutter J. Egypt and the Nile Valley. Vol. 1: From ancient times to the end of the Old Kingdom.
12000-2000 B. C. Ed. by 1. V.Bogdanov. St. Petersburg, Nestor-Istoriia Publ., 2015. 384 p. (In Russian).

6. Arab sources of the 13"-14" centuries on the ethnography and history of sub-Saharan Africa. In
4 vols. Vol. 4. Ed. by V. A. Popov. Moscow, Vostochnaia literatura Publ., 2002. 623 p. (In Russian).

7. Al-Bakuvi ‘Abd ar-Rashid. Abbreviation [of the book] about “monuments” and miracles of the mighty
king. Transl. by Z. M. Buniiatov. Moscow, Nauka Publ., 1971. 162 p. (In Russian)

382 Becmuux CII6I'Y. Bocmokosedenue u appuranucmuxa. 2023. T. 15. Bown. 2



8. Abu-l-Kasim Muhammad al-Mustafa. The administrative-territorial region of mashyaha takrur of
the Galabat region and relations between Ethiopia and Sudan in the period of the beginning. 17" — end of
19th century. Sudanic history. Vol. 1. Khartum, Sharikat matabia as-Sudan li-l-umla al-mahduda Publ., 2010,
pp-37-60. (In Arabic)

9. Abu-Manga Al-Amin. Hausa in the Sudan: process of adaptation to Arabic. Koln, Riidiger Képpe
Verlag, 1999. 215p.

10. Olderogge D. A. West Sudan in 15"-19" centuries. Essays on the history and history of culture. With
text and translation of Hausa manuscripts, completed by I.N. Bykova. Moscow, Izd-vo Akademii nauk SSSR
Publ., 1960. 267 p. (In Russian).

11. Burkhardt J.L. Travels in Nubia. London, J. Murray, 1819. 655 p.

12. Bunza M. U. Intellectual factor in African diplomatic history: Sokoto and Borno sultanates, 1786—
1817. Sociology International Journal, 2018, no. 2 (3), pp.215-223. Available at: https://www.researchgate.
net/publication/327599876_Intellectual_factor_in_African_diplomatic_history_Sokoto_and_Borno_sul-
tanates_1786-1817 (accessed: 13.03.2022).

13. Delmet Ch. “Sur La Route Du Pelerinage: Les Peuls Au Soudan (A Note about the Fulani in Su-
dan).” Cahiers d’Etudes Africaines, 1994, vol. 34, no. 133/135, pp.473-481. Available at: http://www.jstor.org/
stable/4392530 (accessed: 03.03.2022).

14. Abd al-Aziz Djibril Abbdallah Ali. From the history of the city of El Fasher. Khartum, 2013. 723 p.
(In Arabic)

15. Robinson A.E. The Tekruri Sheikhs of Gallabat (S.E. Sudan). Journal of the Royal African Society,
1926, vol. 26, no. 101, pp.47-53. Available at: http://www.jstor.org/stable/716806 (accessed: 26.02.2022).

16. Ibn Daifallah Muhammad Nur. Book of ranks about Islamic ascetics, righteous men, scholars and
poets in Sudan. Khartum, Dar at-taalif wa at-tardjama wa an-nashr Publ., 1974. 424 p. (In Arabic)

17. Kovalevsky E.P. Journey to Interior Africa. St. Petersburg, Tipografiia Eduarda Pratsa Publ., 1849.
164 p. (In Russian).

18. Kantul Ata Muhammad Ahmad. Political and religious movements in Jibal Nuba (1932-1964).
Giza, Ad-Dar al-alamiya li-t-tauzia, 2009. 233 p. (In Arabic)

Received: September 14, 2022
Accepted: March 31, 2023

Authors’ information:

Igor V. Gerasimov — Dr. Sci. in History; igorfarouh@yandex.ru

Ekaterina S. Vlasenkova — npogotigi@yandex.ru

3anmagHoadpukanckasg ummurpanus B CygaH: pailoHbI pacceieHns,
B3aJMIMOJIEIICTBIE C CYaHCKVIMI I/IeMeHaMM, KYIbTYpPHbIe 0COOEHHOCTI

M. B.Iepacumos, E. C. Bnacenkosa

Canxkr-IleTepOyprckiuit rocyjapCTBEHHbI YHUBEPCUTET,
Poccniickas @egepanns, 199034, Cauxr-Iletep6ypr, YHuBepcurerckas Hab., 7-9

Insa uuruposauus: Gerasimov 1. V., Vlasenkova E.S. West African Immigration to Sudan: Areas
of Settlement, Interaction with Sudanese Tribes and Cultural Characteristics // BectHuk CaHKT-
ITerep6yprckoro yHuBepcureta. BocrokoseneHme 1 adppukanuctuka. 2023. T.15. Boim. 2. C. 375-384.
https://doi.org/10.21638/spbu13.2023.210

B crarbe 3aTparuBaeTcs aKTyanbHasA TeMa MUTPALii, KOTOpbIe IIPOMCXOAUIN Ha adpuKaH-
CKOM KOHTMHEHTe Ha NPOTHKEHMM HECKONbKUX CTONeTHil. ABTOPHI aHANMM3UPYIOT Mapli-
PYTBL HepeBIDKEHNIT 3amafHoadPUKAHCKUX [aIOMHMKOB, COBEPLIABIINX Xa/pK B Mekky,
PalioHbI pacceneHns 9TUX IPYIN Ha Tepputopuy copeMenHoro CyaaHa, a TakoKe IPUYMHBI,
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HOOYAMBIIVE BBIXOJLEB 13 3anafHoil AQpuky 060CHOBATbCA B JaHHBIX 06macTsix. [logpo6-
HO PacCKasbIBaeTCsi 00 STHOHMMAX, KOTOPbIMM CY[AHI[BI 0003HAYAIOT «IIPUIIOE» HACesIe-
HIte, YAe/sis 0c060e BHUMaHNe TEPMIHAM «TaKpyp» 1 «permara». HecMoTpst Ha coxpaHeHme
POIHOTO 5I3bIKa, ITePECETIEHIIbI OCBOMIIN apaOCKMIL A3BIK 1 KY/IbTYpY. 3amagHoadprKaHCKe
Hepece/ieHIIbl CTapaloTCs KUTh KOMIIAKTHBIMMU TPYIIIIaMI BMECTE CO CBOMMII COOTEUeCTBEH-
HMKaMy B Pas/NYHbIX PAilOHaX CYAAHCKOrO TOCYHapcTBa. VIX IOCeNeHMs paclonoyKeHbl
B hxnban Hy6a (Kopmodan), B Hapdype, Ha 6eperax Tomy6oro Huma u faxke Ha BOCTOKe
CynaHa, He TOBOPSI yXKe O CYJaHCKOIT CTO/MIIE 1 IPYTUX KPYIIHBIX TOpofax. MHOro4ncieH-
Hasl TPYIIIIA TAKPYP y>Ke HECKOIbKO CTONETHIT IIpoxkuBaeT Ha rpanute Cygana u dduomnnm,
B palioHe, M3BeCTHOM Ho-apabcku Kak Pac an-¢u (Tonosa cnona). O6paiiaer Ha cebs1 BHU-
MaHMe VX BIIOTHE MMPHOE B3aMMOJIEIICTBIE C MECTHBIMM apabCKUMIU I/IeMEHAMU, TaKUMU
KaK, HallpuMep, fabanua. Berxopusl us 3anagHoit AQpuky 6bUIM paHO BOBIEYEHBI B 0pOUTY
cyuitckux oppeHoB, 0 YeM cooblraeTcs B MaciiTabHoM Tpyze V6 Haiidantaxa «Knurab at-
Ta6axar». HeKoTOpble BBIXOAIBI 3 TAKPYP CAMU SIBUJINCH AKTUBHBIMI IPOIATaHAUCTAMY
Kak o(uumaabHOro, TaK u cyduiickoro ucnama B CygaHe. Penriosssie 1 9KOHOMUYECKIE
(baKTopsI, HECOMHEHHO, OKa3ali OTPOMHOE BIIVIsIHIE HA BOTHBI MUrparymn B Bocrounsrii Cy-
maH. ABTOpBI 06paIaoTcsi K paboTaM OTe4eCTBEHHDIX, 3aMaHBIX, CYJAHCKUX VM HUTEPUit-
CKIX MCCIIeOBATENEN, UCIIONB3YIOT CO00LIeHNst apabCKmX reorpadoB, TeM caMbIM 06061ast
MIMeIOLIIecs] CBefleHNs 00 MCTOPUM U palioHax pacce/ieHNs BBIXOALEB u3 3amnagHoi AQpuku
B Cynane.

Kniouesvie cnosa: demnara, Takpyp, CynaH, MUTpanus, STHIYeCKMe TPYIIIbL, 3anajHoadpu-
KaHCKVe TaJIOMHVKI.
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